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Lecture Series: “ The One Who Brings Back Life:
Spit—Past, Future, and Present

Lecture #3, February 7, 2008:
The Present Work of the Holy Spirit

In the first two lectures, we have looked at the past working and the future ministry of the
Holy Spirit as guides to anticipating what the Spirit can do in us today. This evening, we
will be looking more closely at the ministry of the Holy Spirit in the present age though
without abandoning what we have observed in the first two lectures. We may correctly
expect that the present workings of the Holy Spirit are harmonious with what the Spirit
has done in the past and which we anticipate the Spirit will do in the future. | described
the Spirits ministry through the general title in which | speak of the Holy Spirit as the
One whom brings back life, and tonight we need to consider this gift of life as something
not only for the past or the future but in how we embody our lives today. To help us in
this task, I will revisit several of the major themes at which we looked in the second
lecture. In what ways does the Holy Spirit bring life back to us in and through the Spirits

present ministry?

New Life, not Loss

The

=3

One of the highlights of the New Testamentd

Holy Spirit is its teaching on theThHspiritoés

is evident as we consider several substantive aspects of each that are ineluctably bound
up with the working of the Holy Spirit. While Scripture views the working of God for our
salvation in language that is highly objective (God has acted in Jesus Christ for our
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salvation), it also knows of the necessity for our subjective or existential appropriation of

this salvation. It is not something, an abstract humanity that God redeems, it is we, our

lives and our relationships which God transforms and thereby brings us back to life. It is

by the power of the Holy Spirit that humans are enabled to partake of the subjective

appropriation of the new life in Jesus Christ.

Remember how the NT describes our condition apart from Jesus Christ? Apart from this

action of God, we are dead in our trespasses, enemies of God (Romans 5:10), slaves or in

bondage to sin (John 8:34). What do all these imply? All of these metaphors imply an

inability to act simply from our own volition. To die is to cease to be capable of action,

to be an enemy is to be separated in such a way that our relationship with God is debased,

while to be a slave or in bondage is to be constrained and controlled so that our volition is

denied and subjugated to the controlling power. This implies that biblically we are

i ncapabl e of r es p o staeiofsig. Wha we@quded sh ena lils 1Go dds!
enabl ing. So, how can we respond to Godbs a
One view has been to say that the beginning of salvation is the new birth or regeneration,

which is Gododés gift that instantaneously tr.
we are incapable of any good works, including faith and repentance) to a new life where

faith and repentance are the natural character of life. The problem which you quickly

encounter with this view is that some do not respond to the Gospel, so why do they not

respond? It must be because God has chosen not to regenerate them. This leads, it seems

inevitably, to some construct of double predestination.

Another approach to this issue, however, is found in John Wesley, who located this

capacity for response to the Gospel not in any innate human capacity, for our faithful

obedience to God is one of the things lost in the Fall. We are in bondage to sin. Instead,

this capacity is the working of God by the power of the Spirit to enable us to respond to

the Gospel. Wesley roots this grace in Jesus Christ and it comes to all persons in the

world, for, as John 1:9 says, Jesus was whidh enligfitensreuwvee r lyiogntet. ,. . . 0
Prevenient means a grace that imgkeseow bef or e

salvation possible. We ar e hel pl ess in sin, so twe are d

make possible our response. Thus, Jesus says in John 6:44, ANO oOone ®W@m& Cc 0 mMe
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unless drawn by the Father who sent me; and | will raisethat per son up
As Wesley puts it in a sermon entit]l

that all the souls of men are dead in sin by nature this excuses none, seeing there is no
man that is in a state of mere nature; there is no man, unless he has quenched the Spirit,

that is wholly void of the grace of God. No man living is entirely destitute of what is

ed

on

vul garly call ed "~ nat ur atral ik ie mose@roperly ermed 6

"preventing grace. 0 Every man has a
for the call of man....Everyone has some measure of light, some faint glimmering ray,
which sooner or later, more or less, enlightenseveryman t hat comet h
This grace comes t o awakening us to buhsduati®8mand needt
While we are in sin, apart from Christ, we do not have a sufficient knowledge of our
plight. We are blinded, unaware and incapable of responding to Christ because we do not
even comprehend our plight. So, i ntegr al to Godods
working to convict us, to make us aware of, our sin. We read, for example, in John 16:8,
AAnd when he [cdambesehe wilbgroye th® world wrang about sin and
righteousness and judgment about sin, because they do not believe in me; about
righteousness, because | am going to the Father; about judgment, because the ruler of this

worl d has been alg whdneware avar® of ourlown pliglst, oun
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condition or need, as wethatineedatbat WG cardréspond g r aci O U ¢

to the Gospel. One of our fundamental difficulties is being cognizant of our own sin. Our
tendency is to overlook what we should while denouncing and feeling guilty for things
for which not even God condemns us. In other words, in our sin we become self-
deceived.

As the Spirit makes us cognizant of our sinful separation from God and others, we are
then empowered to respondt o Goddés actions for us
Conversion is a broad term to indicate that new life into which we are brought in Jesus
Christ. As a broad-based concept, conversion involves a complex of aspects which
indicate its richness and nuances. This is evident in that the New Testament must employ

multiple metaphors to describe the working of God for us, and are acceptance of that

LlohnWesley,J ohn Wes | ey ds S e(Nashoilte:sAbingdomPress, 1991, 49D-491 y
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work in faith. We find this already in the four Gospels. For instance, in John 3 Jesus

speaks to Nicodemus of the necessity of being born again, while in John 4, speaking of

the same event, Jesus speaks to the Samaritan women at the well of giving living water.

This is where language of human volition seems to become significant biblically. God, in

acting for us in Jesus Christ to create a faithful human partner, desires to incorporate us

into the life of Christ. God does not do this, however, simply through a divine fiat that

pays no attention to our wills. Rather, he draws us through His love, and commands us as

Lor d. This does not indicate a deficiency
expression of His wildl that fiorece esa’lsv otuiron |
Yet, it is we who must respond.

As our response, conversion entails both our confession and our repentance. Confession

is fairly straightforward: itist he acknowl edgment (ojofdusayi ng t
wrong. It should be recalled, moreover, that Jesus states that repentance is at the center of

his mission. According to Matthew 9:13, A For | have come to call n
sinners.o Biblically, human repentance i s
Testament, there is the word shuy the term often used by the prophets when calling Israel

back to covenant faithfulness. This is the sense of the well-known passage in 2
Chronicles 7:14, Aiif my people who are call e
and seek my face, and turn from [shuy their wicked ways, then | will hear from heaven,

and wi l |l forgive their sins and heal their
away from something, and thereby turning back to something else. When used of sin, it

seems to stress the necessity of forsaking sin and entering into fellowship with God. In

the New Testament, the primary word used is metanoemr metanoia It literally means

Ato think differently about somet hing or t
characterized John the Baptistés preaching,
4. 17, ARepent, for the kingdom of heaven is
the early church, e. g. Acts 2: 3®thenim@Repent ,
of Jesus Christ for the forgiveness of your sins; and you shall receive the gift of the Holy

*Randy L. Maddox, Responsi bl e Grace: Joh nNaMmalls: KiagwéosBodks, act i cal T
1994), 148.
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Spirit.o Paul , in his sermon on Marés Hill
God overlooked, but now he commands all men everywheretorepent . 6 [ Acts 17:
When taken together, repentance seems to indicate a godly sorrow for our sin, together

with an actual turning away from sin. Repentance begins with a personal

acknowledgment of our spiritual need. With the Spirit6 sannouncement to us our

sinfulness we are thereby made able to turn from sin. Yet, it must be a godly sorrow We

can have sorrow over the wrong we have done, yet it not be godly. For example, if we

have sinned and the consequences we encounter are unpleasant, we may very well regret

what we have done. However, that is not repentance. Godly sorrow is sorrow for our sins

because we have done wrong to God and have inflicted pain upon Him. This indicates a

sorrow even if we have not yet experienced any unpleasant effects of our sin. Along with

this sorrow, the Spirit makes possible a genuine desire to abandon our sin, a turning away

from sin to a |Iife that seeks to be in congr
Accompanying conversion must be the positive aspect of faith, which we have already

di scussed as acknowledgment of Goddés actions
Lord through the power of the Holy Spirit. In Romans 1:16 we read, AFor I am noc
ashamed of the gospel; it is the power of God for salvation to everyone who has faith, to

the Jew first and also to the Greek. For in it the righteousness of God is revealed through

faith for faith; asitiswr i t Theonewhadisri ght eous wi | Savingfaithe by f a
is an act of our entire being, under the influence of the Holy Spirit, in which we trust God

for our salvation and live in congruence with the new life God has given to us in Christ

Jesus. It is not simply an intellectual consent, nor simply an emotion. As Paul put it in

Romans 10:9-1 O , Afbecause i frlipgsehat JesusasrLdrdeasddelieweiin h  y o u
your heart that God raised him from the dead, you will be saved. For one believes with

the heart and so is justified, anMsomemne conf
writer expresses it, faith is rest, not toil. In faith we give up all the former weary efforts

to do or feel something good, in order to induce God to love and pardon us. In its place

we allow the reception of the truth so long rejected, that God is not waiting for any such

inducements, but loves and pardons of God 6 s o0 wn Gal aemohstrates that

goodwill to any sinner who will come to Him on such a footing, casting away his own
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poor performances or goodnesses, and relying implicitly upon the free love of Him who

so loved the world that He gave His only-begotten Son. Bonhoeffer captured this well

when he wrote: AWhen a man really gives up trying
a saint, or a converted sinner, or a churchn
the fullness of tasks, questions, success or ill-hap, experiences and perplexities, a man

throws himself into the arms of Godéthen he
is faith, and is thus® that he becomes a man
On the basis of this faith we are justified by God and regenerated, brought back to life, by

the Holy Spirit. When we respond by repentance in faith to what God has done for us in

Jesus Christ, God again acts to recreate us, to restore us to His image. The New

Testaament expresses this aspect of salvation in several, interrelated terms. For instance,

the Bible speaks of our being Aborn again,o
the working of God to bring us into new life. This new life is a new disposition, a new

heart, which works to changpe us from Godédés enemies to God
servants. This is consistent with what Paul writes when he says in Titus3:4-7, A But when
the goodness and loving kindness of God our Savior appeared, he saved us, not because

of any works of righteousness that we had done, but according to his mercy, through the

water of rebirth and renewal by the Holy Spirit. This Spirit he poured out on us richly

through Jesus Christ our Savior, so that, having been justified by his grace, we might

become heirsaccordi ng t o the hope of eternal l i fe. o
Paul can urge in Ephesians 4:22-2 4 , AYou were taught to put av
life, your old self, corrupt and deluded by its lusts, and to be renewed in the spirit of your

minds, and to clothe yourselves with the new self, created according to the likeness of

God in true righteousness and holiness. 0 W
through the Holy Spirt acts to recreate us, to regenerate us, to bring us into His image. In

a very real sense, in our regeneration in Jesus Christ we are brought into a unity with him

so that his spiritual assets and our spiritual liabilities merge.* We are no longer simply in

® Dietrich Bonhoeffer, Letters & Papers from Prison: Enlarged Editio(New York: Touchstone, 1971),
369-370.
* Millard Erickson, Christian TheologyGrand Rapids: Baker Book House, 1986), 958.
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ourselves, we are in Christ. This is a complete work: it is the regeneration of our fallen
nature through bestowing on us our life in Christ Jesus through the working of the Holy

Spirit in our lives.

Sanctification, Not Sin

Yet, the work of the Spirit is not finished, for the Spirit continues to act for us and our
salvation in our sanctification. C.F. D. Moule makes the observation that while the Spirit
indwells the whole of the church, the Spirit more significantly indwells each individual as
well.® This fulfills the promise of the Spirité indwelling that we saw in Ezekiel. God has
therefore demonstrated Gods faithfulness to humankind not merely by redeeming
humanity in Jesus Christ but by creating in us a new heart, a new orientation or new life,
in bringing us back to life in and through the agency of the Holy Spirit.

That sanctification is one of the works of the Holy Spirit is abundantly clear in the NT.
The notion of sanctification is bound up with the understanding of divine holiness that
issues in creaturely holiness. The root idea of hagiosis to be set apart, to be separated.
For example, furnishings of the temple were considered holy, that is, they were set apart
or separated for a specific purpose and were not to be used for normal, everyday or
common usage. A holy person is by extension one set apart from the profane, the usual or
ordinary, to do something for God. The people of Israel are called fithe holy peopled and
are to be holy like their God in Deuteronomy, (7:6; 14:2, 21) which means that they are
not to be given over to life as were the other nations of their world. They are unique, set
apart for a special task, to bless the world. Yet, while it is common to assert that we are
sanctified in and through the ministry of the Holy Spirit, what else may we say about it?
First, we need to recognize that holiness is tied to Jesus Christ. We read in 1* Corinthians
1:30 that Christ is our sanctification, as well as our righteousness and redemption. He is
the one in whom we are called to be holy to God. Paul actually combines the work of
Christ and the Spirit in 1% Corinthians 6:11: iiYou were washed, you were sanctified, you
were justified in the name of the Lord Jesus Christ and in the Spirit of our God.0 This

connection however, is not exclusive to the writings of Paul. Hebrews carries this aspect

°C.F.D. Moule, The Holy SpiritNew York: Continuum International Publishing, 2000 (1978)), 76.
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further. We read in Hebrews 13:12, fiTherefore Jesus also suffered outside the gate in
order to sanctify the people by his own blood.... Through him, then, let us continually
offer a sacrifice of praise to God, that is, the fruit of lips that confess his name. Do not
neglect to do good and to share what you have, for such sacrifices are pleasing to God.o
This is evident in the Gospels as well, for we read in John 17:17-19, fiSanctify them in
the truth; your word is truth.0 Now, in Johns Gospel, who is the truth? Jesus is
according to John 14:6. Who is the word? Jesus is identified as the word in John 1:1.
Finally, in verse 19 Jesus sanctifies Himself, a definite reference to his death, so that we
may be sanctified in him. Sanctification is thus not first about me. It is first about Jesus
Christ, and about me only in relation to Jesus Christ through the work of the Holy Spirit.
This is significant because of a danger in some presentations of sanctification: there is at
times a temptation to trust in our own righteousness as that which makes us acceptable to
God. Paul warns against this in Philippians 3:2-3, where he refers to those who think
circumcision makes them acceptable. Instead, Paul writes, fiFor it is we who are the
circumcision, who worship in the Spirit of God and boast in Christ Jesus and have no
confidence in the flesh...0 He continues in verse. 9, finot having a righteousness of my
own that comes from the Law, but one that comes through faith in Christ, the
righteousness from God based on faith.0 Our acceptance before God is therefore tied to
the work of Christ and the Spirit, not to our own development.

This is not to suggest, however, that the forms of life we choose to inhabit are
unimportant, for secondly life in the Spirit is to be led by the Spirit (of God/risen Christ).
The new life is not amorphous, but has a particular and historically specific shape.
According to Romans 8:9-14, to have hope in Christ means that we must be led by the
Spirit. Likewise, to be free from sin is to be freed for a life conformed to GodG
righteousness, a life of sanctification as Romans 6:19-23 extols.

Third, sanctification includes the idea of living in a way that conforms to the new life
given in Jesus Christ. In Christ through the Spirit, we are freed for newness of life that is
not determined simply by our past experiences but by our future hope. If we are truly
those who have been given new life through Jesus Christ and have our faith in him, we

are now called to lives that are reflective of that new reality that the Holy Spirit grants to
Page 8 of 23
Dr. Greg Robertson, Harp Professor in Residence
Lecture #3: The Present Work of the Holy Spirit



us. It is this new hope that leads the writer of 1 Petertowritein1:13-2 1, @A Ther ef or e

up your minds, be sober, set your hope fully upon the grace that is coming to you at the
revelation of Jesus Christ. As obedient children, do not be conformed to the passions of
your former ignorance, but as he who called you is holy, be holy yourselves in all your
conduct. 0 As the Spirit grants us am
called to live in congruence with the new life we have been granted.

Fourthly, we must consider the timing of sanctification. This has been a major topic,
especially in the Church of God. When are you sanctified? Melvin Dieter notes, fiThe
critical point of this purifying experience need not be chronologically distinct from
justification and the new birth, but logically it is distinct from them in the continuum of
salvation. However, the scriptural exhortation to believers to pursue perfection in love,
as well as the struggles they commonly have with a divided heart, indicates that believers
typically appropriate purity of love in a distinct crisis of faith sometime subsequent to
justification. The new relationship of perfect love to God and others that results from this
faith is not of a kind of love different from that which was experienced in justification but
is, rather, the fulfilment of it.&® The understanding of the Church of God (Anderson)
development in this doctrine arises from the context of American revivalism and the
influence of Phoebe Palmer. While Wesley saw most people achieving sanctification
only later in life, Palmer advocated a fishorter wayo in her fialtar terminology.0 Palmer
reasoned that Christ is the Christians altar. In Exodus 29:37 she found that whatever
touched the altar would be holy, therefore every Christian believer who was willing in
faith to present himself or herself without reservation as a living sacrifice (Romans 12:1)
upon the altar provided by the finished work of Christ would be entirely sanctified and
cleansed from all sin.” To act upon one of Gods promises in faith constitutes the
assurance that the promise is fulfilled in us. This emphasis upon the immediacy of the

event shaped holiness tradition in the United States, out of which the Church of God

® Melvin Dieter, in Five Views on SanctificatiofGrand Rapids: Academie Books, 1987), 18.

"I'bid., 38. For further di scussi on o fThdBadutpnefr 6 s

Holiness: Phoebe Palmer as theologian, revivalist, feminist, and humanité@iemd Rapids: Francis

Asbury Press, 1986) . Pal mer 8s own vi e Wisneemay

Experiences: or, the Gift of Power Received by Féibw York: Garland Press, 1984 [1868]) and The
Way of Holines¢Kansas City: Publishing House of the Pentecostal Church of the Nazarene, 1850).
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arose. Stress was placed upon the fisecond blessingo as the experience of the critical

moment rather than upon the nature of an ongoing relationship with Christ.

Further, sin is often treated as a material-like substance that can be excised from the

heart. This was influential in the context of revivalism in which the popular theology was

developed, which included an eradication theory. However, the weakness of the theory of

the eradication of the sinful nature is that it made the concept of grace absolutist and

static. Wesley, in contrast, held to a relational construct for sanctification. Sanctification

is life in Christ. Now this life includes points where we acknowledge our insufficiency,

our falling short of love for God and for neighbour, and seek God& working in our life to

bring us more completely into our new image in Jesus Christ, and God in God& grace

works in and for us to conform us to this image.

Fifth, sanctification must be understood in connection with love. A sanctified life is a life

of love. It is not a moralism that leads us to condemn those who do not measure up to

our standards. The fundamental fruit of sanctification is love for God and for others. As

the writer of 1 Peterr e mi nds and challenges his reader s,
your obedience to the truth for a sincere love of the brethren, love one another earnestly

from the heart. You have been born anew, not of perishable seed but of imperishable,

through the |living and abiding word of GodEé
i nsincerity and 1€22Wb)y Todahdly, tabe like Gotl amchset aparto  (

from the world, is not to be separated from other people but to be empowered to go with
others. Di etri ch Bonhoeffer expresses this wel/
knows the unutterability of the name of God that one can utter the name of Jesus Christ;

it is only when one loves life and the earth so much that without them everything seems

to be over that one may believe in the resurrection and a new world; it is only when one

submits to Goddébs | aw that one may speak of
vengeance are hanging as grim realites over the heads of onebds er
of what it means to | ove afiWhatfdeesGgddoie t hem c

His holiness? God came to us, he lived among/with/for us who are sinful, and continues

8 Bonhoeffer, 157.
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to dwell with us even today. Holiness leads to life with others, not torn asunder from
them.

Think about this in the context of John 17:20-26, part of one of the most significant
sections biblically on the person and work of the Holy Spirit. Directly after Jesus prayer
for the sanctification of his followers, we are called to be one in love, just as the Father
and Son are one. Is that even a human possibility? In our own capacity this is impossible,
yet the oneness we have is the gift of the Father in that we participate in His Son& life.
The passage culminates with verse 26, fil made your name known to them, and | will
make it known, so that the love with which you have loved me may be in them, and I in
them.0 Of all the things which Jesus could have been portrayed as desiring for his
disciples, he prays for our love of one another.

Yet, why does God sanctify us? Why does God call us to love as God loves? What is its
purpose or goal? To begin, we need to recognize that sanctification is a holy life for
service. In other words, sanctification is not just for our own benefit, but to empower us
to be Godd servants. In Acts, the Spirit& coming is tied to the expansion of the Gospel,
either in terms of leading to actual proclamation of the Gospel, or to an expansion of the
Gospel into the cultures of that day (Samaria in Acts 8; Romans in Acts 10; Jews of the
Diaspora in Acts 18). | do not find that the experience of the church in Acts is a question
of sanctification as moral holiness but of ministry or service to the Gospel.

Also, we need to understand that, just as sin had social and communal expressions, so to

does sanctification as the Spirit revivifies our lives. In sanctification, God is acting not

merely to release us from sinés penbatl ty

also to deliver?Sisofsr prhagiurds hpwayee
manner. As individuals, it destroys our relatedness to God: whereas we were created to
bring God glory as His blessed creature, in sin we forsake this glory for ignominious self-
destruction. In this self-destruction, however, | impede not only my own life, but also the
life of others as well: in other words, sin impacts both my own life and my life with
others. This highlights sinG twofold characteristic as both individual and corporate. If

sanctification S Godds heal i ng of

¥ Maddox, 176.
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sanctification includes Godo6és actions to he
Him but how we relate to Him and to each other, not just the individual but the corporate

life of His creature. In other words, sanctification is both an individual and a corporate

reality. What does it mean that God is seeking to heal and to restore both you and me as

individuals as well as us as a group?

First, sanctification entails a change in me | find a hel pful Themage i n
Shape of Living: Spiritual Directions for Everydhiving. Ford recounts a conversation

with a friend who was a long-time priest. Ford asked his friend one day what we the

most common problem the priest heard in confession, and the priest responded without
hesitation, ifGod. o Most peopl e, it seems, ¢
desired them, was actually interested in their lives, was really like the Father in the story

of the Prodigal Son who we vatuedand dkligletfultb e mbr ac ¢
God. Yet, one of our fundamental needs is to be desired, to be loved, and to respond.

How are we desired? Remember that | have spoken of our life as in Jesus Christ: who is

thisone?J esus is the one of whom i¢ovedSnmai d i n
you | Aglaiigght .ion Luke 9: 35 we redisknto AThi s i
Hi m! we are in the one whom God loves and desires and in whom God delights, that

means that God loves, desires, and delights in us as well. Paul even writes in 2"

Thessal onians 2:13, ABut we must al ways gi Ve
beloved by the Lord, because God chose you as the first fruits for salvation through

sanctification by the Spirit and through belief in the truth. For this purpose he called you

through our proclamation of the good news, so that you may obtain the glory of our Lord

J e s us 1@ Bhrist wetare desirable to God, so we can risk loving God and others,

we can risk desiring that which God desires: the fullness of life for ourselves as well as

for others. This leads Augustine to assert that for a true Christian life, we should love

God and do as we please. How is that? If we love God our desires are placed more clearly

in proper perspective. Sanctification entails this training of desires, the transformation of

our wills, the renewing of our minds so that what we desire comes to be in line with

God 6 s oew ihat s etsy Wesley spoke of love as the foundation of Christian life,

that if love is the foundation of what we do then our lives will be conformed to Jesus
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Christ. Whether we like it or not, we are often controlled by desires. The question is how

can we come to desire the right thing? As 2" Peter 3:13 observes, as Christians we

Afawait a new heaven and earth, where righte
world in which we now live isnotsuchaworld. For d not es, AfJesus embo
obedience to what is right and resistance to the many temptations to go another way. One

of the meanings of 6éJesus is Lordd is, therce
life and i s t°Ganckfization mustyherafore include my restoration, yet it is

not focused on me, for it is never self-referenced since its center and reality is the life of

Jesus of Nazareth. 1% Peter 4:1-2 tells us, ASince therefore Christ
arm yourselves also with the same intention (for whoever has suffered in the flesh has

finished with sin), so as to live for the rest of your earthly life no longer by human desires

but by the will of God. o

Love for God and neighbor, however, are not
in instantaneousc o mp |l et eness o0 but are Adeveloping rea
our responsibleparticipation in the empowering graceo f  G'oTdink of this in relation

toJesusd tempt atlnlouke 4:1-18, Jesuh ie spokee o as ore full of the

Holy Spirit, and is tempted to get what really belonged to him without obedience to God

(e.g. bread suggests physical satisfaction and comfort; power over the kingdoms of the

world; throwing himself off of the temple would lead to success and fame without the

cost of suffering) iJesus in the wilderness is being ac
God and is taking responsibil i t y f or hi s* This lolds, hawewvar, nobjuss si on. o
for Jesus but because of him it holds for us as well. We must live in accordance with

whom we are in Christ Jesus because that is now our true being. Colossians 3:12

describes us in these terms, flAs God's chosen ones, holy and beloved, clothe yourselves

with compassion, kindness, humility, meekness, and patience. 0

Yet, sanctification includes a new way of life with and for others as well. As Christians,

we are invited by God to desire what God desires. Yet, what does God desire? Is it

% David Ford, The Shape of Livingpiritual direction for everyday liféGrand Rapids: Baker Books,
1998), 62.
! Maddox, 179.
" Ford, 61.
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merely a group of disjointed individuals whom will one day go to heaven? No, Go d 6 s

desire is for a new people, a new form of life that encompasses and incorporates

humankind in lives given to those others whom God loves. Society itself, how people

structure their interrelations, can be sinful but God has acted, is acting, and will act to

transform these structures so that we can live together faithfully (1% Peter 2:9-10).

Kenneth Boa, in Conformed to His Image can even speak of ACor p
since GodoOos image in us entail sGodmadeusopenness
in his image and likeness, we have been created for community with him and with one
anothreKki.mgdom | ivingg ainsg akowvi nfolfisdsoand ot he
that God is re-creating a group of people, then that suggests that the community itself, the

form of life we inhabit, can be unholy. There is no guarantee that how we relate will be in

conformity to the new life in Christ. That is something which we are called to do and be,

and we will return to that in the next section when we consider the Church and its life.

However, at this point it is important to note that even as a Church, we are expected to be

reflective, to live in conformity with, the reality God has enacted in Jesus Christ. What is

that reality? It is not simply self-focused but truly concerned with and for others. 1°

Timothy 2:1-4 insists that we must pray for those even outside of the church because God

lovesal. The prophet Mi c ah, 6 : H® has toldeyoui nrmdogtal, t he peo
what is good; and what does the LORD require of you but to do justice, and to love

kindness, and to walk humbly with your God?0 Justice, kindness, and
beyond ourselves to how we relate with others.

Towards this end, the Spirit of God produces in those whom the Spirit possesses fruits, a

significant image that Moltmann, | think correctly, identifies in this manner: fruits are not

somet hing we produce, they are not dAdAworks o
gifts: i We cannot make it, b“uTheprimarypassagefdrthit it gr o
occurs in Galatians 5.22 ff. Again, in this passage we find the Pauline juxtaposition of the

gift of God versus the works of wtwieelyf | esh.

'3 Kenneth Boa, Conformed to His Image: biblical and practical approaches to spiritual formgtByand

Rapids: Zondervan), 417.

“1bid., 424.

1> Jiirgen Moltmann, TheSpirit of Life: a universal affirmatiofMinneapolis: Fortress Press, 1992), 176.
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recognized that in Paulds writings t-he anith
individual dimension. The characteristics of life in the flesh include self-absorption, self-

reliance and indulgence, dependence on outward ceremony and ritual instead of inner

spiritual reality, and clinging to the shadow rather than to the fulfillment in Christ (Gal.

3:3;5119-20) . 0 So this contrast between the works:s
is very strong and foundational. It should be noted that, while not explicitly stated, it is

likely that this list is not intended as definitive or exhaustive. Instead, the list is

representative of the characteristics that should characterize and energize the life in the

Spirit. Fee observes that Paulés | i st fAi s representative, not
language such things in verse 23 indicate as much, but, as with the former list, what is

surprising are the omissions of items that Paul elsewhere includes in such lists or in his

paranesis. Missing, for example, are thankfulness, forgiveness, humility, gracious talk,

and e n dAs alife dived odt of the Spirit, what are its characteristics? First, Paul

speaks of love (agap§, a divine love that stems from the presence of the Spirit (e.g.

Romans 5: 5, where Paul writes of the [ ove
hearts by the Spirit). This suggests divine love, such that it may be possible to speak of

Christ& love being incarnated in our lives. Likewise, joy comes (cf. the parallel with

Romans 5:11 wher e believers rejoice becal
reconciliationo). Following joy is what F. F
To have the joy of God is to have the peace that comes from our reconciliation with God.

Now, Paul may have intendecdetimgosaemad ofs ftwh
the Hebrew shalom so that those who have the Spirit of God are at peace with God and

have wholeness of life as a characteristic.It is important to recall that the Paul who
contends for this is the same Paul who was |
able to be given even in the midst of persecutions. Patience, (makrothumug bespeaks
steadfastness. Bruce observes, tempetedasa n Engl i

counterpart to short tempered, then makrothumiacould be called the quality of being

'® Gordon Fee, Gods Empowering Presen(eabody: Hendricksen Publishers, 1994), 445.
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long-t e mp €rThigis.a quality ascribed to God in the Old Testament, with God being
long-suffering and slow to anger according to Exodus 34:6 and Psalms 103:8, but through
the Spirit this quality is now to characterize the believer. Kindness (chrestoteyis also a
divine quality in the Old Testament (e.g. Ps. 34:8, 136:1) that, like patience, is now to
identify those who are led by the Spirit of God. Just as God has shown us kindness, we
now must extend that kindness to others. Th e next f r uiagathosuppandgoodne s
appears to be the antithesis of envy (phthono) of verse 21. Envy conveys the sense that
one cannot bear to contemplate someone else& prosperity, so here goodness may be
another way of speaking of generosity toward others. God has been very generous toward
us, so now we must extend that generosity to others. Next is faith (pistis), which may
indicate either the act or the attitude of believing. However, since the other terms in the
passage bear an ethical valence, it is likely that the writer is thinking here of humankind&
faithfulness. Just as God is faithful and can be relied upon, so may we too be empowered
by the Spirit to be faithful. We should be persons who can be relied upon, who can be
trusted. Following faithfulness is gentleness (prauteg, which in Aristotle indicates the
proper form of life between excessive proneness to anger and an incapacity for anger.
The adjectival form of the term, praus denotes an animal that is tame or tamed. In some
since, Christians should demonstrate a control of the flesh through the Spirit& life-giving
presence. This is made even more explicit in the last fruit, self-control (egkrateig, which
is used of controlling one& sensual passions rather than merely anger. So, instead of
being controlled by our passions (e.g. nfl e
since we are now in the Spirit. Instead of intentionally choosing the wrong, we have the
power to control our temptations. What should be noted is that these are not merely
individualized, internal characteristics, for they are lived out in actions with and for
others. For example, kindness does not just denote our character, it is intended to describe
our conduct, and the same could be said about each of the fruits. For instance, controlling
your passions is not merely an internal struggle but takes up a form of life that will refuse
to use others for the gratification of our passions. Furthermore, the basis for these is the

" F. F. Bruce, Commentary on Galatian€Grand Rapids: William B. Eerdmans Publishing Company,
1982), 253.
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very nature of God, whose grace motivates the believer to ever more faithful living in

response to Gods life-giving Spirit.

How might we attempt this? Only in the power and guidance of the Holy Spirit, for the

one who is the true word in John also sends his Spirit of truth to us according to John

16:13-14. We can begin to understand the shape and form of this life because the Spirit of

God now indwells us: to borrow some language from Kant, the condition for the

possibility of a faithful and sanctified life is the very thing which God has done for us,

pouring Godés Spirit into our |lives. As Hol"
all things, to lead into all the truth, and to declare the things to come is essentially one:

the Spirit reveals the meaning of the Heilsgeschichtethe meaning of the saving events,

past, present, and future. The Spirit reveals to the disciples the meaning of the work of

the historical Jesus, the exalted Jesus, and the Jesus who is to come. The proper
commentary on this work of t ¥ Beca®qof thi t i's th
ministry, we are called to live in a new way, a life of love for God and others. This brings

us, however, to a third consideration.

Solidarity, Not Solitude

While the Spirit redeems and restores us to life individually, the Spirit does not leave us

in isolation. As we saw in the first two lectures, the hope of Christian faith includes the

creation of a new people, the people of God. It is through the faithful actions of the Holy

Spirit that God continues to call the church into existence. i The f act t hat God
permit Israel, the righteous, or the Church to perish means that He cannot allow them to

go their own way, unaccused, uncondemned, and unpunished, when they are and behave

as if they were people who do notinpgfarticipa
Corinthians 12:12-13, Paul speak of being baptized by one Spirit into one body. The

context is helpful. The Corinthians were fighting over spirituality. Some thought they

were more spiritual than others. So the context is a concern for the unity we have as

believers with one another. Paul& intent is to point out the oneness they experience

'8 Holwerda, The Holy Spirit and Eschatology in the Gospel of Jatampen: Kok, 1959), 62.
¥ Karl Barth, Church Dogmaticg.1 (Edinburgh: T & T Clark, 1957), 366.
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through redemption. There is likely a parallelism between the first and second halves of

the verse: in one Spirit we were all baptized into one body, and we all were made to

drink of one Spirit. The weight of P a u ihvocstion of the Spirit is upon the oneness of

t hes e Céxperiescd of Goahas bding one in Christ through the Spirit.

One way to understand the nature of the church that the Spirit creates is to consider a

couple of metaphors employed by New Testament writers to describe it. First, consider

the metaphor of the church as the body of Christ. Only Paul employs this metaphor to
indicate the churchodés nature. I n four of h
as Christos b®dy CofnRiensnkR:87s Eptestans 4:23, Colossians

1:18). Some suggest that the primary emphasizes of this image is that the church is where

Christ is active now. However, while this is certainly an aspect, the overriding import in

the New Testaments eems r at her to be the believerso (
and each other. The salvation that is experienced by the church is the result of union with

Christ though the Holy Spirit. This image of the body also speaks of the
interconnectedness of Christians. Christian faith is not to be defined merely in terms of

o n eiraligidual relationship to the Lord. There is no such thing as an isolated, solitary

Christian life. However, since we are one body, there is to be mutual encouragement and

up-building of other Christians. Ephesians 4:11-16 highlights this purpose of this

mutuality. Why should | as well as every believer grow to the fullness of life in Christ?

We should seek this development for the sake of the others with whom we live and

worship.

A second metaphor that is significant is that the church is the temple of the Holy Spirit.

Who s it that incorporates us into the body of Christ? It is the Holy Spirit (1%

Corinthians 12:13). The Spirit indwells the church in a twofold sense, both individually

as well as collectively. In 1% Corinthians 3:16-17 Paulwrite s, A Do you not know
are a temple of God, and that the Spirit of God dwells in you? If any man destroys the

temple of God, God will destroy him, for the temple of God is holy, and that is what you

are. o The grammar hhe temaple ofsGodp(df. A Corinthians y ou al |
6: 19, AOr do you nsota ktneomp Iteh aa f Iytgimexiandbooldy Sp i

2:21-2 2 , Paul again refers to the group of beld]
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whom the whole building, being fitted together is growing into a holy temple in the Lord;

in whom you also are being built tTheget her
emphasis of this image seems to be upon the holiness of the church as the place where

God has chosen to dwell graciously. In the Old Testament, the temple is the location of
Goddés presence with His peopl e. So, t oo,
Christians, f or Gadlditsely pather tham sepamtelyi As Banti t h u
wrote, fiThe church is the historical form of the work of the Holy Spirit and therefore the
historical form of the faithbo

The ministry of the Spirit to the church extends even beyond the creation of the church,

for the Spirit also gifts the church for the ministry to which it is called. Fruit and gift

differ: not all Christians will have the same gifts, yet we are all supposed to reflect the

fruit. As William Fitch observes, fiFruit and gifts are not identical. Gifts are endowments

of power. Fruit is a reflection of character.6?* The fruit should be seen in all our lives as

we develop in holiness, while we will not have all the gifts. This is indicated by the

language in 1% Corinthians 12: fito one is given.....to another is given......0

Three passages list spiritual gifts in the New Testament, all in Paul& letters: Romans 12,

1% Corinthians 12 and 14, and Ephesians 4. A reading of the three lists demonstrates that

the gifts delineated in each are not the same. This indicates that there is a variety of gifts.

No list is intended to be (nor should it be read as) a definitive lists. Each list is elicited by

the particular circumstances of the individual communities to which Paul was writing.

This has some implications for spiritual gifts inventories that are so popular. These gifts

are manifestations of the Spirit within the whole community, not individualistic gifts.

That these gifts find their origin in the ministry of the Holy Spirit demonstrates that the

gifts also are not simply natural abilities.

The Spirit bestows these gifts upon the church for the purpose giving glory to Christ. To

achieve this, the gifts we have received must be exercised. They make Christ desirable,

and through these gifts the Spirit makes Christ revealed in us so that we draw others to

Christ (cf. 1* Corinthians 14) Consider 1% Corinthians 12, where vss. 1-3 sets the context

0 Karl Barth, Church Dogmaticd/olume 2.2, trans. G. W. Bromiley (Edinburgh: T & T Clark, 1957), 160.
# William Fitch, The Ministry of the Hol\Bpirit (Grand Rapids: Zonervan Publishing House, 1974), 36.
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for the discussion that follows. As Ralph Martin observes, Paul starts his discussion of
the spiritual gifts (especially tongues) within the broader context of the Spirits role in the
confession of Jesus as Lord.? The gift of the Spirit in the whole of Christian existence is
thereby placed at the center, then he moves to discussion of the gifts of ministry of the
Spirit. In the remainder of 1* Corinthians 12:4-11 Paul develops the language of gifts in a
communal context. The implication is that for a healthy church, there is not uniformity
but diversity within unity. Notice that he roots this in God: God is one, but there are is a
diversity of gifts, ministries, and operations in the one God. As Fee notes, fiDiversity
within unity belongs to the character of God.6”  This is a stunning passage, for it
contains an almost fiunconsciouso or unreflective trinitarian construction (Paul& primary
interest is not to talk about the being of God, but it serves as an example, or parallel, of
what God is doing in us). That diversity manifests itself in that God distributes to us
different manifestations of the Spirit. Though there are a variety of gifts, there is also a
much deeper unity to which Paul points. First, all of the gifts come from the same Spirit:
they are each a manifestation of the same Spirit (ASpirito is repeated with each of the first
4 gifts and then at the end again). Second, it the same God who inspires them in every
Christian. This language indicates the close connection of the Spirit and God in Paul&
thinking. Third, the gifts are given fifor the common goodo (vs. 7), and finot for any
private indulgence or for any exhibition of personal power.0 Finally, we are all of one
body (vs. 12) and are made to drink of one Spirit. Body imagery runs from vss. 24-27
and seeks to demonstrate our dependence upon each other.

Paulé concern in 1% Corinthians 12 is upon the working of God to produce the diversity
which is necessary for the body: it is not that we look around and notice differences, but
that God sets us in different places to accomplish our tasks. In vs. 7, it should be noted
that Paul speaks of what follows as fimanifestationso (fanerosi$ rather than fgiftso
(charigmatg. This list seems tied to the circumstances in Corinth: wisdom, word of

knowledge would both have appealed to the church in Corinth. Paul 6 s enumer ati on

2 Ralph Martin, The Spirit and the CongregatiofGrand Rapids: William B. Eerdmans Publishing
Company, 1984), 10-11
%% Gordon Fee, God’s Empowering Presencts9.
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Spiritual gifts, however, must be viewed in light of the discussion of 1 Corinthians 13-

14:19. Paul makes several unmistakable points, but the most significant is that Paul

makes it clear that love must be the chief aim of the Christian believer. Apart from

actions in love, the gifts would be reduced to mere prideful expressions, a relapse into the

barrenness of sin from which the Spirit has released us.

Yet, by gifting us the Spirit also communicates purpose to the church: the Spirit gives us

a reason to exist by incorporating us into the historically concrete ministry and mission of

Godtobri ng Godos Ki Agw panicipateoin tipisanswsreality, it is out
responsibility to announce Goddés Kingdom to
and relationships. However, it is not as simple as it seems. Hauerwas, | believe correctly,

claims that fAthe first social task of the clI
identify the Wdodccdmplishsthistntaids ouwfaithful ditneds to the

present and future reality of Godidle Kingdo
witnessest o real ityds new shape.

Our invitation to others to experience the Kingdom of God entails our witness to the

Word of God, Jesus Christ, by the power of the Spirit. As Yves Congar notes, however,

the nature of the Word we proclaim is not al
to the Bible, the word of God, is not an explanatory principle of the rational nature of the

world. It follows a voluntary personal decision of God. It makes known and realizes a

pl an of God concerning human beings ¢€é. As for
the word of God, it is effective by virtue of what it proclaims (see 1 Thess. 1:5, 2:13). It

is a divine force (Rom. 1:16; 1 Cor 1:18). It is active (Heb 4:12) and saving (Jas 1:21).

The word of reconciliation (2 Cor 5:19) reconciles and the word of salvation (Acts 13:2)

saves. The word of grace (Acts 14:3; 20:32) brings grace and the word of life or the

l' iving word (Phil 2:16; Heb 24Thd Qospel & Pe't 1:
fundamentally the act of God in which God invites and empowers us to participate. We

reedinAct s 1: 8, ill rAcélve poweyvehen thevHoly Spirit has come upon you;

*sStanl ey Hauer was, AChristiani ty ThelHauérwas Readesd.a Rel i gi o
John Berkman and Michael Cartwright (Durham: Duke University Press, 2001), 533.
% Yves Congar, The Word ad the Spirit(London: G. Chapman, 1986), 11.
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and you will be my witnesses in Jerusalem, in all Judea and Samaria, and to the ends of

t h e e a one readsdhroughXte remainder of the book of Acts, guess what happens?

The disciples repeatedly are seen doing just this, being witnesses to the risen Jesus Christ.

We, too, are brought into that story, for what began in Acts is continuing today in our

churches and ministries. As the church who reads this text, we, too, stand under the

command to share the Gospel.

This involves, however, more than just preaching or more explicit forms of evangelism.

In the very lives we live we can exhibit the new reality of life in Jesus Christ by the

Spirit. Who or what showed to you the Gospel? John 13:34-3 5 records Jesuso \
give you a new commandment, that you love one another. Just as | have loved you, you

also should love one another. By this everyone will know that you are my disciples, if

you have love for one amstbaer tdeAshBerchdédsdp(
cannot avoid the impression that the principle ministry of the community is exercised by

being precisely by being a community of faith and love, and as such being witness to the
presence of Godo6s mavi he® \EemiethistalledalsotcChr i st a
look outwardly toward the world as the place where God is desiring to continue his

recreation, until God is all in all. The book of James is a powerful reminder of this. What

does true religion inculcate for James? According to James 1:27, visiting the widows and

or phans, and keeping onesd self unstained |
response to God. This does not indicate a judgmental attitude toward the world, but

bringing the Gospel in actions to those whom hated Christ and may well hate us. The
Gospel 6s promise of bl essing, peace, j oy, a
others who will not experience it otherwise.

This means, however, that we may and must enact our faith. It is not adequate to merely

speak and think of the Holy Spirit. As the writer of the fourth-century work Psuedo-
Macarius wrote, Al ot S one thing to give
knowledge and correct notions, and another in substance and reality, in full experience,

and in the inward man, and in the mind, to possess the treasure and the grace and the task

% Bernard Cooke, Ministry to Word and Sacramen®hiladelphia: Fortress Press, 1976), 39.
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and the effectual woOMakwemheghosewhbse livehage shepedl vy Spi r i
by the mysterious though strong power of the Holy Spirit, restored to lives that conform

to the i mage of Goddés Son and to the glory o

> Homily 27.12 in A. J. Mason, Fifty Spiritual Homilies of St. Macarius the Egyptidnondon: SPCK,
1921), 206-207.
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